canonical letter addressed to Letoius of Melitene was translated as a part of the Syntagmata xiv titulorum. 10 It has been claimed that after the fall of Preslav and the subsequent Byzantine annexation of the first Bulgarian empire (1018) the torch was handed over to recently converted Kievan Russia and a multitude of translations from Greek were made during the reign of Jaroslav the Wise ( † 1054) and afterwards up to the 13th century when Kiev fell to the Mongols (1240). While it is true that East Slav literary culture was heir to the Bulgarian recension of Byzantine ecclesiastical literature, the claim that numerous new translations were produced has been subject to criticism.
11 Within the context of this discussion divergent conclusions have been drawn, for instance, as regards the time of origin and the Bulgarian or East Slav provenance of a catena on the Song of Songs, including a substantial part of Gregory of Nyssa's In canticum canticorum. 12 The production of Slavonic translations in Bulgaria stagnated during the period of Byzantine rule, but the revolt of the Asen brothers of 1185 led to the establishment of the second Bulgarian empire, where, by the time of John Alexander's reign (1331-1371), book culture flourished once more. An important contribution to this "Silver Age" of old Slavonic literature was also made in Serbia, especially during the reigns of Stephen Dušan (1331-1355) and his successors. The cultural efflorescence of the turbulent 14th century bore the mark of the monastic revival of hesychasm and it has been claimed that the popularity of this spiritual movement stirred people's interest in the mystical works of Fathers who, like Gregory of Nyssa, had influenced the hesychast protagonists. 13 A full Serbo-Slavonic translation of Gregory's treatise De hominis opificio was indeed completed around the middle of the 14th century.
14 The language of this translation bears witness to the orthographic, linguistic and stylistic novelties inspired by the Greek models and typical of the 14th century. This shift of paradigms has been linked to the so-called "Tărnovo school" associated with the last 10 See infra part 5. 11 Cf. e.g. Thomson: The Reception of Byzantine Culture in Mediaeval Russia (see note 1), xiii. 12 See infra part 2.1. 13 See Thomson: "Continuity in the Development of Bulgarian Culture during the Period of Byzantine Hegemony" (see note 5), 144.
14 See infra part 2.3. 16 However, the end of the 14th century saw the conquest of the great South Slav empires by the Ottoman Turks, which marked not so much the immediate cessation as the beginning decline of the Bulgarian literary tradition. Despite the increase in literary activity in the 14th century, the selection of Byzantine ecclesiastical literature remained narrow in that it still answered first and foremost the requirements of the liturgy and the monastic life. Hagiography became a key genre and the change of literary norms caused the want of new translations of homiletic and hagiographic texts to be strongly felt. Some of Gregory of Nyssa's sermons were translated for the first time, while new ones were made to replace existing ones. 17 The fact that Gregory's Vita Macrinae was translated in this period was due not so much to the merits of the Vita as an ascetic treatise but rather to the fact that it was a Vita.
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In the 15th century Russia had shook off the "Mongol yoke" and Moscow's rise to power resulted in the incorporation of the Russian principalities and the development of a centralized Moscovite state. The fall of Constantinople in 1453 was blamed on the Greek Church for its concessions to the West and Muscovy came to see itself as the sole defender of Orthodoxy. The compilation of a large Menologium of encyclopaedic proportions completed under the direction of Macarius, Metropolitan of Moscow and All Russia (1542-1563) 19 was one of the means to glorify Moscow as the "Third Rome." However, as the Western impact on Muscovy grew the Byzantine influence declined and while a few new translations of patristic works were made during the 15th century, in the 16th century they were more often made from Latin than from Greek. There were notable exceptions. 21 The "Time of Troubles" and the interregnum preceding the establishment of the Romanov dynasty marks the end of this survey, which does not discuss the explosion of translations produced in the 17th century, when Muscovy had to appeal to translators from Western-influenced Belorussia and Ukraine for want of domestic scholars with a sufficient knowledge of Greek.
To say that the Orthodox Slavs were heir to all aspects of Byzantine theology and literature is a distortion of the truth. Whereas homiletics, hagiography and popular exegesis flourished on Slav soil, philosophy and dogmatic theology failed to take root. It is hardly surprising that the impact of the writings of Gregory of Nyssa-the "philosopher" of the Cappadocian Fathers-was slim.
Dogmatic Treatises-De anima et resurrectione ( fragments)
Although minor fragments from Gregory 48 The subtle influence of Gregory's treatise is clear from passages in the sixth book, where John elaborates on the creation of man. He never actually proceeds to translate but rather paraphrases and refers to the Cappadocian father, with whom he often disagrees. 49 One of the reasons for John's circumspect treatement is his awareness of the claim that parts of Gregory of Nyssa's works were interpolated by heretics. 44 Drobner: "Praefatio" (see note 38), cii-ciii. The Slavonic fragments can be found on f.11r-11v, 19v, 21r-21v, 23r-23v, 24vb-25vb and 24ra-24v of the Chilandar manuscript; 52 as the second part of a bipartite "Hexaemeron corpus". 53 The influence of the Slavonic Hexaemeron collection never exceeded its initial orbit, viz. Athos and a region covering present-day Montenegro, Kosovo and the south of Serbia, North Macedonia and West Bulgaria. In view of the limited distribution of the text witnesses and the obscurity of the translation it is absolutely un warranted to speak of a real assimilation of the theological views expressed in the De hominis opificio.
In orationem dominicam orationes V
Excerpts from Gregory's homilies in orationem dominicam can be found in the Florilegium of Symeon, which was translated from a large Byzantine collection, the so-called Σωτήριος, during the reign of Symeon of Bulgaria (893-927). 54 The core of the collection consists of 88 Quaestiones et responsiones ascribed to Anastasius Sinaita, each of which is followed by a string of quotations from the Fathers and other authors. Amongst these are, in parts much revised, fragments from the second and fourth homilies De oratione dominica. However, a more substantial part of the homilies De oratione dominica was translated in 16th century Moscow by Maximus the Greek.
56
The translation as it is known from one 16th century manuscript 57 is incomplete and contains, according to the incipit in Ivanov and the references to PG 44 in Bulanin, most of the second homily, 58 the last part of the fourth and the complete fifth homily. 61 was translated in full in the course of the 14th century. As a Vita of the saint, it was included in the Menologium for reading on the day of her feast, July 19. 62 
Orations and sermons
If one is to speak of the assimilation of any aspect of Gregory's writings, this is first and foremost the case with his homiletic works. Not only do we know a considerable number of translations, Gregory's sermons and orations exerted an influence on original Slavonic writing as well.
Some of Gregory of Nyssa's festal sermons were translated, as is apparent, for instance, from the manuscript collection of the Chilandar Monastery on Athos. The Chilandar library holds some codices containing two of Gregory's festal sermons in Slavonic translation: the first Easter sermon De tridui inter mortem et resurrectionem Domini nostri Iesu Christi spatio (CPG 3175) 63 is found in three Chilandar homiliaries, which also contain the sermon for the feast of the Ascension, In ascensionem Christi (CPG 3178). 64 
3148)
84 is transmitted exclusively as a part of collections of canon law, the canonical letter is found in the Slavonic Syntagmata xiv titulorum, translated in 9th or 10th century Bulgaria and later adopted in Russia. 85 
Minor fragments
Besides the translations listed above, a number of dispersed fragments are to be found included as quotations in other texts or scattered in compilations of erotapocritic and gnomological nature. A quotation on God's incomprehensibility from the Contra Eunomium III, for instance, was integrated in an "Opusculum against the Latins," preserved in a 14th century Slavonic translation and attributed to Barlaam of Seminara (c. 1290-1348). 86 In addition to the above-mentioned fragments of the second and fourth homilies In orationem dominicam, 87 the Florilegium of Symeon contains passages from Gregory's Oratio catechetica, 88 De infantibus qui praemature obripiuntur (CPG 3145) from the Bible, the Church Fathers and secular Greek authors on christian and profane ethics.
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* Apart from Gregory of Nyssa's sermons and orations, a considerable number of which were translated throughout the Slav Middle Ages, none of his writings-be it dogmatic, exegetical or ascetic-reached the Slavs in a full translation before the 14th century, when Vita Macrinae and the treatise De hominis opificio were translated in full. A translation of the homilies De oratione dominica was completed in the 16th century by the Greek Michael-Maximus Triboles, whose remarkable fate it was to become one of Russia's most prominent writers of that time. The scanty sum of this survey is completed by no more than dispersed and often distorted fragments and excerpts. There is no evidence of a profound assimilation of the theological content of Gregory of Nyssa's writings in mediaeval Slavia orthodoxa. The reception of his works was largely fragmentary, on the one hand in that part of his oeuvre reached the Slavs in a piecemeal way and on the other in that the narrow selection from his works failed to do justice to the whole range of his thought. Not as a gifted theologian but only as a hagiographer and a preacher did Gregory gain a foothold on Slav soil. However, it should be noted that some of the greatest minds in the history of Slav Letters-John the Exarch in 10th century Bulgaria, Euthymius of Tărnovo in 14th century Bulgaria and Maximus the Greek in 16th century Russia-seem to have been fairly well acquainted with Gregory's works, a knowledge that was subtly incorporated into their own writings. If some aspects of his thought-e.g. some of his views on anthropology-did indeed seep through, it was due to men of their calibre, combining proficiency in Greek, a clear understanding of the Byzantine Fathers, an active mind and a prolific pen. 
